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Synopsis:

Abdullah Yusuf Ali was a renowned Sunni translator and
commentator of the Qur'an. His translation and commentary has
been very popular in the Islamic and Western world, wherever
English is read and understood.

A comparison of the explanatory notes between the old versions
and the newer 'revised' versions of his Commentary reveals
many discrepancies. These 'revisions' include the deletion of
merits of Imams Hasan and Husayn [a], who were the
grandchildren of the Prophet Muhammad [s], members of his
Household (Ahl al-Bayt), and the second and third Shi‘a Imams.
In addition, certain other interesting changes have taken place!
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Source of the Allegation

[Miscellaneous Sources]

Evidence, Analysis and Conclusion

Abdullah Yusuf Ali was a renowned English translator and commentator of the Qur'an. He lived many years of
his life in England where he died in 1952. His translation and commentary has been published many times and
is used widely in the English speaking world as well as in places where English is read and understood.

A couple of 'revised' editions have appeared within the last fifteen years or so. An investigation into the changes
made in these new editions reveals a pattern which may be educational to the readers of this case study.

Three editions of Abdullah Yusuf Ali's work were used to research and document this case study. The details of

these are:

Original

and Commentary
(Dar al-Fikr, Beirut)
(n.d.)

Amana IFTA

The Glorious Kur'an - Translation The Meaning of The Holy Qur'an ~ The Holy Qur'an - English
New Edition with Revised Translation of the Meanings and
Translation, Commentary and Commentary
Newly Compiled Comprehensive  Revised and Edited by The
Index Presidency of Islamic Researches,
Amana Publications IFTA, Call and Guidance

First edition, 1408 AH/1989 AC King Fahd Holy Qur'an Printing
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Both the revised editions make it clear in their introductory pages that the original translation and commentary
by Abdullah Yusuf Ali has been modified. For example the Amana edition, in its 'Preface to the New Edition’
(page ix), states:

The explanatory footnotes and the appendices, however, were subject to more frequent, and occasionally more
substantial, changes than those in the translation and the commentaries. The reason being there was a greater need of
general updating of information and clarification of certain explanations which were subject to misinterpretation. There
were also a few instances in which certain portions of the material were deleted, either due to its outdatedness or due to
its proneness to misinterpretation.

This edition also puts an "(R)" next to the passage it modifies in most, but not all, cases.

The IFTA edition, after acknowledging on page vi that it was Abdullah Yusuf Ali's work that was chosen for
revision, states on page vii:

Finally, a fourth committee was formed to look into the findings of the second and third committees and to implement the
recommendations made by them. Furthermore, this committee had to finalise the text by adopting the most accurate
expression where needed, besides checking the notes vigilantly so as to clear any misconceptions regarding the articles
of faith, varying juristic opinions and thoughts not in conformity with the sound Islamic point of view.

This edition does not attempt to show where it has changed the commentary from that of the original Abdullah
Yusuf Ali or even that of the already revised Amana edition, which it changes further in some places!

The changes selected for this case study are only some of the large number of both minor and major alterations
present in the revised editions. Throughout this case study, a red line is used to indicate deleted or changed text.

Martyrdom of Imams Hasan and Husayn [a]
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The two Imams were members of the Ahl al-Bayt, the Family of the Prophet, and are respected by both the Ahl
al-Sunnah and the Shi'a with the latter believing in their imamah (leadership) after Imam 'Ali [a]. Imam Hasan
[a] was poisoned on the instigation of Mu'awiyah, the Umayyad despot, in 50 AH and his son Yazid was
responsible for the massacre of Imam Husayn [a] and his family and friends in Karbala in the year 61 AH. The
fact that they were martyred is undisputed by those who have studied history.

Abdullah Yusuf Ali gives the example of their martyrdom in the commentary to two different verses of the
Qur'an. Both the revised editions have deleted this reference!

Chapter 3, Verse 140

If a wound hath touched you, be sure a similar wound hath touched the others. Such days (of varying fortunes)
We give to men and men by turns: that Allah may know those that believe, and that He may take to Himself from
your ranks Martyr-witnesses (to Truth). And Allah loveth not those that do wrong.

Commentary footnote 457
Original

457. These general considerations apply in particular to the disas I
Lruth, if you are hurt, be sure the adversary has suffered hurt also, thée:n?:-treL :qu%s 1':{:.! FIlla:\ls :uﬂ a}i]tth
sustain hun.  (2) Success or Tailuie in this world ¢omes to all at varying times . we must not grumt
as we dy not see lhe whole of God's Plan. t3) Men's Liue metile is known in adversity as gold
assayed in fire ; Cf also in 154, n, 467 (4) Martyrdom is 4n itseli in honour and a privilege : he
glonous iy the fame of Hamea the Martyr, and in laler times, of Basan and Husain ? (51 If there
any ﬂrms In s, it will be purifed by resistance and struggle (6 When evil is given rape a litlle
':m:uks_ wvul 1ts own destruction : 1he orgies of cruelty indulged in by the Pagans alter what th
supposed to be ther victory at Uhud flled up their cup of iniquity; it lost them the support a

dilbieencoe Of Lhe Besy | W1y ; i s - et ) . :
Al akmj . -HH':}E Lin thele own ranks, and hastencd the destruction of Puaganism from Arabia.

Amana

457. These general considerations apply in particular to the disaster in Uhud. (1) In a fight for truth,
if you are hurt, be sure the adversary has suffered hurt also, the more so as he has no faith 10 sustain him.
(2) Success or failure in this world comes to all at varying times: we must not grumble, as we do not see the
whole of Allah's Plan. (3) Men's true mettle is known in adversity as gold is assayed in fire; Cf. also 8:154,
n. 467. (4) Martyrdom is in itsel an honour and a privilege: how glorious is the fame of Hamzah the Martyr?
(5) If there is any dross in us, it will be purified by resistance and struggle. (&) When evil is given rope a
little, it works out its own destruction: 1he orgies of cruelty indulged in by the Pagans after what they supposed
to be their victory at Uhud filled up their cup of iniquity; it lost them the support and adherence of the best
in their own ranks, and hastened the destruction of Paganism from Arabia, Cf. %:127 and n. 448.

IFTA
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457. These gencral considerations apply in particular to the disaster at Uhud. (1) In
a fight for truth, if you are hurt, be sure the adversary has suffered hurt also, the more
$0 as he has no faith ta sustain him. (2) Success or failure in this world comes to all
at varying times: we must not grumble, as we do not see the whole of Allah’s Plan.
(3) Men’s true mettle is known in adversity as gold is assayed in fire; Cf. also iii. 154,
n. 467. (4) Martyrdom is in itself an honour and a privilcge: how glorious is the fame
of Hamza the Martyr? (5) If there is any dross in us, it will be purified by resistance
and struggle. (6) When evil is given rope a little, it works out its own destruction; the
orgies of cruelty indulged in by the Pagans after what they suppoused to be their victory
at Uhud filled up their cup of iniquity; it lost them the support and adherence of the

best in their own ranks, and hastened the destruction of Paganism from Arabia. Cf. iii.
127 and ii. 448

In this instance, the Amana edition failed to indicate that a revision had taken place with an "(R)" at the end of
the passage.

Chapter 4, Verse 69

All who obey Allah and the messenger are in the company of those on whom is the Grace of Allah,- of the

prophets (who teach), the sincere (lovers of Truth), the witnesses (who testify), and the Righteous (who do
good): Ah! what a beautiful fellowship!
Commentary footnote 586

Original

$8b. A passage of the deepest spintual meaning. Even the humblest man who accepts Fa
and does pocd becomes at once an accepted member of a great and beautiful spiritual Feltowship.
15 a compainy winch lives prrpetually in the sunshine of Geod's Griace.  (This passage.  par
llustrates . +. 3) It is a glonous hierarchy, of which four grides are specified: (1) The hghes
that ol the Prophets or Apostles, who get plenary inspiration from God. and who tearh Tank:
by example and precept, That rank in Islam 15 hela tw Muhammad Mustafd, 2) T noxe .
those wlose hadae is sincenty and truth; they love and support the treth with their peison. th
means. thewr 1o vence, and all thut 1s theirs. That rank was held by the special Comne:, a3
Mubammad. among whom the tvpe was that ol Hadhrat AbO0 Bakr Siddiq (3 The rexi .ie |
noble army of Witresses, who tesufy ro the truth, 'I'he testimony mav Le by martvrdem. as in
case of Indm: Hasan and Husain. Or it may te by the tongue ¢f the true Preacher or
pen of the devated scholar, or the bfe of the man devoted to servive, (41 Lastiy, tuere ~t. e la
company of Righteous propie, the ordina:y folk who do thewr ordinary business, but alw s g
nghteous way. ‘lhey are the rank and file of the beautful Fellowship i which cach hos lis pl.
and yet all teel that they denve ginry from the commeon association,

Amana



http://www.al-islam.org/sources/default.asp?person=3017&ed=804&pg=f586.gif
http://www.al-islam.org/sources/default.asp?person=3017&ed=805&pg=f586.gif

W6, A passage of the deepest spiritual meaning. Even the humblest man who aceepts Faith and does
good becomes at once an aceepred member of a great and beautiful spiritual Fellowship It is a company
which lives perpetually in the sunshine of Allah's Grace. {This passage partly illustrates 1:5). It is a glorious
hievarchy, of which four grades are specified: (1) The highest is that of the Prophets or Apostles, who ger
plenary inspiration fram Allah, and who teach mankind by example and precept. That rank in Islam is held
by Muhammad Mustafa. (2) The nexc are those whose badge is sincerity and truth; they love and support
the truth with their person, their means, their influence, and all that is theirs. That rank was held by the
special companions of Muhammad, among whom the type was that of Abu Bakr Siddig. (3) The next arc
the noble army of Witnesses, who testify to the truth. The testimeny may he by martyrdom, Or it may be
by the tongue of the true preacher or the pen of the devoted scholar, or the life of the man devoted to service.
(4] Lastly, there is the large company of righteous people, the ardinary fulk who do cheir ordinary business,
but always in a righteous way, They are the rark and file of the beautiful Fellowship, in which each has his
place and yer all feel thar they derive glory from the comman association, (Cf 29:9). (R).

IFTA

586. A passage of the deepest devotional meaning. Even the humblest man who
accepts Faith and does good becomes an accepted member of a great and beautiful
company in the Hereafter. It is a company which lives perpetually in the sunshine of
God's Grace. (This passage partly illustrates Q. i. 5). It is a glorious hierarchy, of which
four grades arc specified: (1) The highest is that of the Prophcts or Apostles. who get
plenary inspiration from God, and who teach mankind by example and precept. That rank
in Islam is held by Muhammand Al-Mustafa. (2) T'he next are those whose badge is
sincerity and truth: they love and support the truth with their person. their means, their
influence, and all that is theirs. That rank was held by the special Companions of
Muhammad, among whom the type was that of Hadhrat Aba Baker As-Siddig. (3) The
next are the noble army of Witnesses, who testify to the truth. The testimony may be
by martyrdom, Or it may be by the tongue of the true Preacher or the pen of the devoted
scholar, or the life of the man devoted to service, (4) Lastly, there is the large company
of Righteous people, the ordinary folk who do their ordinary business, but always in a
righteous Way.

Chapter 37, Verse 107
And We ransomed him with a momentous sacrifice.
Commentary footnote 4103

Original

4103. The adjective qualifying " sacrifice ™ here, ‘afim, (great, momentous) may be understood
both in a Literal and a figurative sense. In a literal sense it implies that a fine sheep or ram was
substituted svymbalically. The fgurative sense is even more important. [t was indeed a great and
momentous nccasion, when two men, with concerted will, * ranged themselves in the ranks " of thase
to whom self-sacrifice in the service of God was the suprems thing n life.  This was a tvpe of the
service which Imidm Husain performed. many ages later. in 60 A.H_, as ! have explained in a separate
pamphiet. But note that the ransom, i¢, the commutation ot sacriflce, was made not by the men.
but by God. God wants our will and devotion, nol necessarily our livesin a physical sense.  He will
find means, if we ofter ourselves, 1o use us not for our destruction, but for cur further advancement.
[n this sense, sajd Jesus, " he that loseth his life for gy sake shall find it {Matt. x J9).
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Amana

4103. The adjective qualitying "sacrifice” here, azim, {great, momentous} may be understood both in
a lireral and a figurative sense. In i literal sense it implies that a fine sheep or ram was substituted symbolically,
The figurative sense is even more important. 1t was indeed a great and momentous occasion, when two men,
with concerted will, “ranged themselves in the ranks” of chose to whom self-sacrifice in the service of Allah
was the supreme thing in life. In this sense, said Jesus, “he that loseth his life for my sake shall find ic”, (Mate.
10:39). (R).

IFTA

4103. The adjective qualifying “sacrifice”™ here, ‘azim, (great, momentous) may be
understood both in a literal and a figurative sense. In a lteral sense it implies that a
fine sheep or ram was substituted. The figurative sense is even more important. It was
indeed 4 grcat and momentous occasion, when two men, with concerted will, “ranged
themselves in the ranks” of those to whom sell-sacrifice in the service of Alluh was the
supreme thing in life.

Abdullah Yusuf Ali was clearly very touched, like any good Muslim of any school of thought would be, by the
history and significance of the martyrdom of Imam Husayn [a]. In the passage above he mentions a separate
pamphlet by him that discussed this in detail. Although the revised editions have taken out references to it, the
pamphlet does exist in many libraries and has been made available on the web. It is called:

e Imam Husain and His Martyrdom

It should be read by all those who wish to know what Abdullah Yusuf Ali wished the readers of his Qur'an
translation and commentary to know about Imam Husayn, but which the publishers of the revised editions were
not keen for them to discover!

In this instance, the revised Amana edition itself seems to have been edited further and the last sentence "In this
sense..." is also deleted by the IFTA edition.

To find out more about Imams Hasan and Husayn [a], their martyrdom, and their rank and importance in Islam,
please see:

o The Excellences of Imam Husayn In Sunni Hadith Tradition
e The Revolution of Imam Husayn

o Karbala, an enduring paradigm of Islamic revivalism

« Imam Husayn's Concepts of Religion and Leadership

"The Righteous Imam"*

Another area where revision was carried out was to delete references to the term 'righteous Imam' although the
author, being Sunni, is clearly not using the term in the sense it is used by the Shi'ah. A couple of examples are
given below:

Chapter 2, Verse 191
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And slay them wherever ye catch them, and turn them out from where they have turned you out; for tumult and
oppression are worse than slaughter; but fight them not at the Sacred Mosque, unless they (first) fight you
there; but if they fight you, slay them. Such is the reward of those who suppress faith.

Commentary footnote 205
Original

[=2
5=

205 This passage s illusirated by the events that happened at Hudaibiva i the sixth year
the Hitra, thongh it 18 not clear that it was revealed an that occasion | he Musiims were by this ti
a strong and mdvennial community. Manv of them were exides fiom Mecca. where the FPagans b
e<tablished an mtalerant autocracy, persecuting Muoshms, preventng them fiom visshing then bom
and even keepuag them ant by foree frem petfonning the Pigrnmage dnnng the univeisally recognas
petiad of tuce s wasntslerance, appresgion. and autocracy 1o the last degeee, and the mere rea
nezs ol the Mushime to enlorce their rights as Arab cinvens resulled without bicadshed 1n an agreemt
whieh the Mushims fathfully obheerved The "aws, however, had no scruples n breaking faith, a
1T 1S unnecessary here to goanto sibeequent events,

la general. it may be sad that Islam is the religion of peace, goodwill. mutual understand
and good Lol But it will not acquiesce in wrong-domg. and its mn.\.w[ll hold their hives che
in delence of honour, jushice. and the rehigion which they hold sacred. ‘T bewrwdenl 1s that of her
virtie combuned with imselfish gentleness and tenderness, such as 15 exemphified in the life of |
Apostle  Thev beaeve in caurage, obedence. discipline, duty, and a constant staviag. by all
means 1t theie power, physical, moral, intellectoal, and spintual, for the establishment of truth a
righteowsness, ‘They knaw 1hat war 1& an eul. but they will not Rinch from 1t f thewr hon
demande it am! .a mns' 1mporiant condstion) a nghteous Imam Such as Muhammad was par exceller
commands it, for then they knaw they are naot serving camnal ends.  In other cases, war has noth
ta do wilh their faith, fxcepl that it willalways be regulated bv its humane preceprs,

Amana

205. This passage is illustrated by the events that happened at Hudayliyyah in the sixth year of the Hijrah,
though ir is not dear that it was revealed on that occasion, The Muslims were by this time a strong and influencial
community. Many of them were exiles from Makkah, where the Pagans had established an intolerant autocracy,
persecuring Mudims, preventing them from wvisiting their homes, and even keeping them out by force from
perfarming the Pilgrimage during the universally recognised period of truce. This was intolerance, oppression,
and autocracy to the last degree, and the mere readiness of the Muslims to enforce their rights as Arab citizens
resulted without bloadshed in an agreement which the Muslims faithfully observed. The Pagans, however, had
no seruples in hreaking faith, and it is unnecessary here to go into subsequent events. (Cf 5:2).

In general, it may be said that Islam is the religion of peace, good will, mutual undemtanding, and good
faith. But it will not acquiesce in wrongdeing, and its men will hold their lives cheap in defence of honour,
Jjustice, and the religion which they hold sacred. Their ideal is that of hemic virtue combined wich unselfish
gentleness and tenderness, such as is exemplified in the life of the Prophet. They believe in courage, obedience,
discipline, duty, and a constant siviving by all the means in theic power, physical, moral, intellectual, and
gpiritual, for the establishment of tratl and righl,r_'m.:?,‘ru:&s, They know that war is an evil, but they will oot
flinch from it if their honour demands it and a righteous fmam (such as Muhammad was par excellence)
commands it, for then they know they are not serving carnal ends. In other cases, war has nothing to do with
their faith, except that it will always be regulated by its humane precepes. (R).

IFTA

il
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205. This passage is illustrated by the events that happened at Hudaibiya in the sixth
ycar of the Hijra, though it is not clear that it was revealed on that occasion. The Mushms
were by this time a strong and influential community. Many of them were exiles from
Makkah, where the Pagans had established an intolerant autocracy, persecuting Muslims,
preventing them from wvisiting their homes, and cven keeping them out by force from
performing the Pilgrimuage during the universally recognised period of truce. This was
intolerance, oppression, and autocracy to the last degree, and the mere readiness of the
Muslims to enforce their rights as Arab citizens resulted without bloodshed mn an
agreement which the Muslims [aithfully observed. The Pagans, however, had no scruples
in breuking faith, and il is unnecessary here to go into subsequent events.

In gencral. it may be said that Islam i1s the religion of peace, goodwill, mutual
understanding, and good faith. But it will not acquiesce in wrong-doing, and its men will
hold their lives cheap in defence of honour, justice, and the religion which they hold
sacred. Their ideal is that of heroic virtue combined with unselfish gentlencss and
tenderness, such as is exemplified in the life of the Prophet. They believe in courage,
obedience, discipline, duty, and a constant striving by all the means in their power,
physical, moral, intellectual, and spiritval, for the establishment of truth and
righteousness.

In this case, the Amana edition did not delete this reference to a righteous Imam although they removed the
phrase "(a most important condition)". The IFTA edition removed the whole underlined section!

In another place, both the Amana and IFTA editions deleted the reference:

Chapter 2, Verse 216

Fighting is prescribed for you, and ye dislike it. But it is possible that ye dislike a thing which is good for you,
and that ye love a thing which is bad for you. But Allah knoweth, and ye know not.

Commentary footnote 236

Original

2}6 To bBght in the cause of Truth is one of the highest forms of chanty  What can you off
that is more precinus than vour own bife? But here again the limitations come in. I you are a me
brawler. ar a seifith agEres<ive person. or a vainglorious bully, ynu deserve the highest censurs
you ofler yruir life tn the righteous Imam. wha is anly guided by God. vou are an unselfish hero, G
knows the value of thengs betier than you do.

Amana

236. To fight in the cause of Truth iz one of the highest forma of charity. What can you offer thar is

more precious than your own life? But here again the limitations come in, Il you are a mere brawler, or a
selfish aggressive person, or a vainglerious hully, you deserve the highest censure. Allah knows the value of
things better than you do. (. 2:243-244). (R).

IFTA
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236, 'T'o fight in the cause of Truth is one of the highest forms of charity. What can
you olfer that is mure precious than vour own life? But here apain the hminations come
in. If you are a mere brawler, or a seclfish aggressive person, or a vainglorious bully, vou
deserve the highest censure. Allah knows the value of things better than vou do.

Perhaps it was felt that the term "righteous Imam" may lead readers to start thinking about how a Muslim leader
may be righteous or unrighteous, and how to distinguish between the two, which would lead to a re-appraisal of
accepted history. To understand the Shi‘ah point of view on Imamate and righteous leadership, please see the
following resources:

o Imamate: Vicegerency of the Prophet [s]
e Imamate and Leadership
« Master and Mastership

Those who caused much sorrow to the Holy Prophet [s]
Chapter 66, Verse 1

O Prophet! Why holdest thou to be forbidden that which Allah has made lawful to thee? Thou seekest to please
thy consorts. But Allah is Oft-Forgiving, Most Merciful.

Commentary footnote 5529
Original

5529, Vhe Prophet's household was not ke other households. The Consurts of Purity were
expected Lo hold a higher standard 10 behaviour and reticence than ordinary women, as they had
higher work to perforin. See 1 370 10 xxxiii, 28 Buat they were human bengs alter all, and were
subject 1o the weaknesses of the sex, and they sometimes [ailea Theimprudénce of Hadhrat "Aisha
{see n, 2962 to xx1v. 11) once caused] serious thificulties - the haly Prophet’s mind was sare distressed,
and he renounced the sociely of his wives for some time.  “This renunciation seems to be referred to
here. The situation was none the less ditheult for lnm becaurse she was o daughter of Hadhrat Abg
Bakr, one of the truest and muost mtimate of s Companions and hieutenants. Hadbrat ‘Umar's
daughter Hafsa was alsu somelinies apl te presume cn _her position, and wlien thie two cutnbhined
wn secrel counsel, and discussed wiatters and discloted secre1s 1o each other, they vaused much
wopraw 1o the holy Prophet, whose heart wads tender and w ho treated all hus farmly with exemplary
patience and affection.

Amana
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5329, The Propher’'s household was not like other households. The Consorts of Purity were expected to
hold a higher standard in behaviour and reticence than ardinary women, as they had higher wark to per-
form. See n. 3706 to 33:28. But they were human beings after all, and were subject to the weaknesses of their
sex, and they sometimes failed. The behavior of 'A’ishah once caused serious difficulties: the Holy Prophet's
mind was sore distressed, and he rencunced the society of his wives for some ume, This renunciation seems
1o be referred 10 here. The situation was none the less diflicult for him because she was a daughier of Abd
Bakr, one ol the truest and most inbmate of his Companions and lieutenants. The commentators usually cite
the tollowing incident in connecuon with the revelation of these verses. It is narmated from “A’ishah, the wife
of the Holy Prophet (peace be on bim) by al Bukhéni, Muslim, al Nasa'i, Aba Dawud and others that the Holy
Prophet usually visited his wives daily after *Asr Prayer. Onece it so happened that he stayed langer than usual

at the quarters of Zaynab bint Jahsh, for she had received from samewhere some honey which the Haly
Prophet liked very much. “At this”, says ‘A’ishah, "I felt jealous, and I, IJafsah, Sawdah and Safiyah agreed
among ourselves that when he visits us cach of us would tell him that a peculiar odour came from his mouth
as a result of what he had eawen, lor we knew that he was particularly sensitive to oftensive smells™. S0 when
his wives hinted at it, he vowed thal he would never again use haney, Thereupon these verses were revealed
reminding hion that he should oot declare to himsell onlawlul that which Alksh bad made bawful o him. The
important point 1o bear in mind is that he was at once rectified by revelation, which reinforces the fact that
the prophes are always under divine protection, and even the slightest lapse on their part is never left uncor-
rected, (),

IFTA

3529, The Prophet’s household was not like other households. The Consorts of Punty
were expected to hold a higher standard in bebaviour and reticence than ordinary women,
as they had higher work to perform. See n. 3706 to xxxiii. 28. But they were human
beings after all, and were subject 10 the weaknesses of their sex, and they sometimes
tailed. The commentators usually cite the following incident in connection with the
revelation of these verses. It is narrated from ‘Aisha, the wife of the holy Prophet (peace
hbe on him) by Bukhari, Muslim, Masa‘'i. Abu Dawud and others that the holy Prophet
usually visited all his wives daily after ‘Asr Prayer. Once it so happened that he stayed
longer than usnal at the quarters of Zainah hint Jahsh, for she had received from
somewhere some honey which the holy Prophet liked véry much. “At this”, says ‘Aisha,
“1 telt jealous, and I, Hafsa, Sawda and Safiya agreed among ourselves that when he visits
us each of us would tell him that a peculiar odour came from his mouth as a result of
what he had eaten, for we knew that he wax particularly sensitive to offensive smells™.
S0 when his wives hinted at it, he vowed that he would never again use honey. Thereupon
thesc verses were revealed reminding him that he should not declare to himseclf unlawful
that which Allah had made lawful to him. The important point to bear in mind is that
he wus at once rectified by revelation, which reinforces the fact that the prophets are
always under divine protection, and even the slightest lapse on their part is never left
uncorrected.

The Amana edition is different from the original, and the IFTA edition has further deletion! The changes can be
analysed as follows:

The criticism of A'ishah

In order to tone down the criticism of A'ishah, daughter of Abu Bakr b. Abi Quhafa, the Amana edition replaces
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the word 'imprudence’ with ‘behavior' and deletes the cross reference to footnote 2962 which talks about an
example of such imprudence. IFTA deletes the whole comment about her which spanned several lines!

The criticism of Hafsa

Both Amana and IFTA completely delete the reference to inappropriate behaviour by Hafsa, wife of the Prophet
[s] and daughter of 'Umar b. al-Khattab.

The cause of sorrow for the Prophet [s]

The fact, as stated by Abdullah Yusuf Ali, that these two wives of the Prophet [s] caused much sorrow to the
Holy Prophet [s] is now gone! Although it may seem to some readers that Abdullah Yusuf Ali's judgement on
the two wives of the Holy Prophet [s] was rather harsh, it is actually reflected in many commentaries and books
of hadith and is supported by solid historical evidence. For details see:

¢ Shi'a Encyclopedia - Chapter 1a (part iv) and (part v)
o Al-Muraja'at - (Letter 78)

The Ahl al-Bayt of the Holy Prophet [s]
Chapter 33, Verse 33

And stay quietly in your houses, and make not a dazzling display, like that of the former Times of Ignorance;
and establish regular Prayer, and give regular Charity; and obey Allah and His Messenger. And Allah only
wishes to remove all abomination from you, ye members of the Family, and to make you pure and spotless.

Commentary footnote 3715
Original

1715 Notice the transition i this clauee to the mascuhne gender. while hefore this the verhs
and pEonouns were mn the feminine gender as refernng to the consorts, The statement in this clause
is pow more general, ncluding (beswles the Consorts) the whole fanaly, namely, Hadhrat Fauma
the davghter, Hadbeat "Ali the son-u-law, ooed ther sons Hasan and Husain, the beloved grandsons
af the Propnet, The masculine gender s used penerally, in speaking of a4 mixed assembly of men
and women,

Amana

3716. Notice the transition in this clause to the masculine gender, while before this the verbs and pronouns
were 1n the feminine gender as referring to the Consorts. The statement in this clause is now mare general
including (besides the Consorts} the whole family, namely Fatimah the daughter, "AlT the son-in-law, and
their sons Al Hasan and Al Husayn, the beloved grandsans of the Prophet. The masculine gender is
used generally, in speaking of a mixed assembly of men and women.

IFTA
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3715. Ahl al-Bait: i.e. the household of the Prophet (8.A.8) which includes his wives
as well as his daughter Fatima, his son-in-law ‘Ali and his grandsons, Hasan and Husain
generally in accordance with the narrative of Umm Salama.

Although the Amana edition kept the wording intact from the original commentary, the IFTA edition decided to
re-write a condensed passage. As in the other cases, the reader is given no clue that any change has taken place.

In fact, three changes of substance have taken place:
Deletion of the grammatical argument

Abdullah Yusuf Ali believed that the wives of the Holy Prophet [s], by default, are members of the Ahl al-Bayt,
in addition to Imam Ali [a], Lady Fatimah [a], and Imams Hasan and Husayn [a]. Although most Sunnis either
agree with this position or the Shi‘a position that states that the wives were excluded from the Ahl al-Bayt, a
group within the Ahl al-Sunnah believe that the Ahl al-Bayt were only restricted to the wives. Their view would
become indefensible on account of the grammatical argument that Abdullah Yusuf Ali mentioned, and which
has now been deleted from the IFTA edition.

Inclusion of doubt

The phrase included by the IFTA edition, "... generally in accordance with the narrative of Umm Salama”
introduces an element of doubt in the mind of the reader by attributing the inclusion of the four individuals
solely to, what appears to be, a single narrative by Umm Salama, a very noble wife of the Holy Prophet [s].
Nothing could be further from the truth! The inclusion of the Holy Prophet [s] and the four, to the clear
exclusion of all the wives, is reported not only by Umm Salama through reliable chains of narration, but also
through other wives of the Prophet [s].

Deletion of merit

As if this was not enough, the IFTA edition also deletes the mention of Imams Hasan and Husayn [a] as the
'beloved' grandsons of the Prophet [s]!

Those who wish to know more about the grammatical argument and other evidence that the wives were
excluded from the Ahl al-Bayt, as well as the merits of the real Ahl al-Bayt and their being beloved to the Holy
Prophet [s], please examine the following resources:

o Shi'a Encyclopedia - Chapter la (part iv) and (part v)
o Ahl al-Bavt: Its Meaning and Origin
o Avat al-Tathir (arabic)
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